
  

 

 
 
 

LUMEN CHRISTI 
 Issue 8  •  June 2020 

THE NEWSLETTER OF THE CATHEDRAL OF CHRIST THE LIGHT 

3   Rector’s Message 5   Updated Hours 13  Lux Vera 22  Livestream Info 



2 

 

In This Issue 
3   Rector’s 

Message 
 

4    From the 

Communications 

Manager  
 

7   Cathedral Events 
 7    Diaconal Ordination  

 10    Healthcare 

 Professionals’ Mass  
 

13  Lux Vera 
 13    Holy Trinity  

 16    Corpus Christi  

 18    John the Baptism/

 Roman Protomartyrs  

 20    Peter & Paul  

 

23  Livestream Info 
 ...and more!  

6 

15 



3 

 

From the Cathedral Rector 

 In the past month, despite being closed to public Masses, we have been 
happy to offer Holy Communion on Sundays to those who come to the 
Cathedral. Although I was at first a little wary of the idea, we all soon realized 
that it was an important ministry that we need to provide.   
 On every Sunday that we have offered Communion, I am struck by the 
great joy and thankfulness shown by the many different people who come from 
all over the Diocese to receive the Lord in the Blessed Sacrament. We have seen 
men and women of all ages crying tears of happiness, children kneeling to 
receive the Eucharist or the blessing of a priest, and all have expressed their 
gratefulness at the opportunity to receive Christ in a time when not all people have regular access to the 
sacraments. 
 As of this writing, we are still unsure exactly when we can reopen our Cathedral for public Masses. 
Although the State of California has permitted a gradual reopening of religious services, we remain under the 
stricter guidelines of Alameda County, which cannot give us a clear timeline for opening. I ask that you humbly 
pray to God that our Cathedral may be opened sooner, so that more people can once again happily fulfill the 
solemn Christian duty to worship God in its fullest expression, which is the Holy Sacrifice of the Mass. I also 
encourage those of you who are able to respectfully contact our civil authorities and voice our concerns about 
our right to exercise our religion freely.  
 The Cathedral Staff and I have worked diligently to establish a plan for reopening once both the Bishop 
and civil leaders deem it safe to do so. While we will not be able to open to full capacity immediately, we will 
have redundant measures in place to ensure the safety of all who come. In the meantime, the Cathedral 
remains open every day for private prayer. We also expect that the dispensation from Sunday Mass will 
continue to be in effect well after we have reopened. If you are sick or are at risk of become sick, please stay at 

home! 

 If you have a donation or offering to leave for the Cathedral, we will be happy to accept it when you 
come to visit. We also invite those who cannot visit us to participate in our ministry by donating online at 
ctlcathedral.org/online-giving.  
 
  The Very Rev. Brandon E. Macadaeg 
  Rector 
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From the Cathedral 

Communications Manager 
 

Dear Friends, 
 As Fr. Brandon mentioned in his message 
on the previous page, we are still unsure as to 
when we will be allowed to reopen. Nevertheless, 
we are already making plans for reopening that 
will be ready to implement as soon as both the 
Alameda County Public Health Department and 
the Bishop’s Office give the green light. These 
procedures will be explained at a later time in 
greater detail as reopening gets closer, but I will 
briefly outline some of those envisioned practices 
here. 
 (1)  The obligation to attend Sunday Mass 
will continue to be dispensed.  This means that 
nobody will be obliged to attend Masses on 
Sundays, and that all those who are still concerned 
about becoming sick or asymptomatic viral 
proliferation are strongly urged to stay home. 
 (2)  In the initial weeks of reopening, 
attendance will be limited to one hundred (100) 
persons per Mass.  This is the strict guideline of 
Alameda County. To ensure this limited 
attendance, the prospective Mass attendees must 
register for and receive tickets for Masses ahead of 

time. Families or groups traveling together may 
register for one ticket for the group, with the ticket 
indicating the number of persons in the group. 
Ticketing information will be posted on the 
Cathedral website, ctlcathedral.org, as well as on 
all our social media platforms. 
 (3)  Although limited attendance will 
facilitate social distancing, we encourage all 
ticketed attendees to be mindful of their physical 
distance from other persons or groups that they did 
not travel with them. Families and groups that 
travel together may sit together, but with due 
regard for distance from other congregants, 
especially when lining up to receive Communion. 
 (4)  Communion will be distributed under 
the species of bread only (i.e., Communion from 
the chalice will not be offered).   
 (5)  The Sign of Peace will be shared 
without physical contact between congregants. 

 Until the Cathedral can open to public 
Masses, we will continue to livestream Sunday 
Masses at 8am (Vietnamese) and 11am (English). 
Furthermore, Fr. Javier Diaz, SJ, our Parochial 
Vicar, will broadcast Sunday Masses in Spanish at 
2pm through the Facebook page of the Parish of 
Nuestra Señora de Lourdes de Oca in San Juan, 
Costa Rica, where Fr. Javier is staying until he can  
re-enter the United States. 
 We have been blessed to receive many 
messages of support and appreciation for our Holy 
Communion distribution on Sundays. We’ve been 
happy to offer this ministry to those who have 
longed ardently the Eucharist. Nevertheless, we 
must in the meantime cease offering Communion 
every Sunday. All the work and logistical 
preparation required to make distribution a reality 
requires significant coordination between the 
Cathedral staff, clergy, security, and the Property 
Management Office, and all that coordination is 
difficult to sustain for an indefinite period. When 
we decide to offer Communion distribution again, 
it will be announced on our website and our 
social media platforms. 
 Finally, we would like to thank our LEAP 
interns, Benjamin Baxter and Kellen Troxell, who 
have been indispensable in the Cathedral’s behind
-the-scenes work throughout the COVID-19 crisis. 
They have provided critical support to both 
administrative and sacramental-liturgical ministries 
that have helped keep the Cathedral running 
through Lent, Triduum, and Easter. We are grateful 
to the Dominican School of Philosophy & 
Theology for partnering with the Cathedral 
through the LEAP internship. 
 
 Joey Belleza 
 Cathedral Communications Manager 
 Editor, Lumen Christi 

 Staff Voices 
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   Modified Cathedral Hours 

 

Got any burning questions about Catholic life?  
Send us your queries on anything from 
philosophy & theology, liturgy & sacraments, 
scripture & tradition, Church history & current 
events, or anything else having to do with the 
Church! Email Joey Belleza at jbelleza@oakdiocese.org with the subject heading “CTL 

Q&A” and we’ll do our best to answer your question!  
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Connect with the Cathedral!      

The Cathedral of Christ the Light utilizes many platforms to 
reach its parishioners as well as the wider community! Please be 
sure to follow our social media accounts, and check our website, 
CTLCATHEDRAL.ORG, for all the latest updates! 

@ctlcathedral 

@ctlcathedral 

@ctlcathedral.org 
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Diaconal Ordination 

 The Cathedral Staff was happy to support Bishop Barber and the 
Capuchin Franciscan Province of Saint Mary of the Angels of the Portiuncula 
(Western United States) at the Diaconal Ordination of Brother Victor 
Taglianetti, OFM Cap., which took place at the parish of St. Joseph the 
Worker in Berkeley, on May 9th.   
 Fr. Brandon Macadaeg, the Cathedral Rector, served as Master of 
Ceremonies for the Ordination Mass, and the Cathedral Staff provided 
livestream video and photography support.  
 We congratulate the Capuchins and especially Br. Victor on this most 
happy occasion. Let us all pray to Almighty God that Br. Victor will advance in 
wisdom in the sight of the Lord, and that his ministry will bear ever more 
fruit as he approaches the Priesthood!       (Photo Credit: Giulia Arcuri) 
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Distribution of Holy Communion 
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Distribution of Holy Communion 

 On May 24, Ascension Sunday, Bishop Barber joined our Cathedral Clergy for our Holy Communion 
distribution in the Parking Garage. We are glad that the Bishop was able to be with us to give the presence of 
our Lord Jesus Christ to the faithful who seek Him, and we are furthermore overjoyed that he could meet so 
many people who were moved to receive Holy Communion for the first time in months.  
 With adequate safeguards for the health of all involved, the Cathedral has been happy to minister to 
the people of the Diocese through our distribution of Holy Communion. We thank the Bishop, the clergy, the 
Cathedral staff, the Property Management Office, and Cathedral Security for ensuring that our Sunday 
Communion distributions have gone smoothly. 
 Let us continue to pray for our Bishop as he leads our Diocese through this moment of crisis.  

(Photo Credit: Giulia Arcuri) 
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        Solemnity of the Ascension 
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  Solemnity of the Ascension 

 On May 24, Ascension Sunday, Bishop Michael Barber celebrated a special Mass in honor of 
all our Healthcare Professionals who work unceasingly against the pandemic and its effects. Before 
the final blessing, he addressed all healthcare professionals watching via our livestream with a 
heartfelt message of gratitude. 
 “When there's a war, and soldiers and sailors go to war, people in America show their 
appreciation... In this time of pandemic, it's a different kind of battle. Those who have gone to the 
front lines are our healthcare workers: doctors, nurses, attendants, ambulance drivers, everybody 
associated with the medical profession deserves our thanks and our gratitude. They have done what 
soldiers and sailors have done. They put their life on the line. And it's so sad to see how many many 
doctors and nurses have died because they caught the virus for which they were trying to treat 
people. It reminds me of Saint Aloysius Gonzaga who died of the bubonic plague while nursing 
victims on the street. You healthcare workers, like many in our military, are like Jesus, because you 
have so much love that you gave your lives for your brothers and sisters.” 

(Photo Credit: Giulia Arcuri) 
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              Support the Cathedral! 

• 

• 

• 
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Lux Vera 

meditations, musings,  
 & miscellanea for the month 

featuring reflections on: 

“...Erat lux vera quae inluminat omnem  

hominem venientem in mundum.”  

(Ioan. I, ix-x) 

“...He was the true light which  

enlightens all who come into this world.”  

(John 1:9-10) 

Trinity Sunday • Corpus Christi • John the Baptist/Roman Protomartyrs • Peter & Paul  

Trinity Sunday 
A guest column by one of our LEAP interns, Benjamin Baxter, M.A. 
  
 There are two main interpretations of the significance of 
Trinity Sunday. The first is that Trinity Sunday is principally tied 
with the octave day of Pentecost, concluding that event and, with it, 
the Easter Season. The second is that Trinity Sunday should be 
thought of as a special opportunity to reflect on the doctrine of the 
Trinity. In these three sentences, there is already much to unpack.  
  
 First, what is an octave? The name gives a clue. An 
octopus has eight legs. In music, an octave is the distance in pitch 
between eight scale degrees. At one point during the Roman 
Empire, October was the eighth month of the year. In liturgy, how 
long is an octave? Eight days. This may raise more questions than it 
answers—what is the significance of eight days? Why not some 
other number? The short answer sounds like what any third-grader 
could tell you: Eight is one more than seven. Unlike a third grader, 
this is not helpful, of course—let’s try the long answer.  
  
 Consider that scripture is suffused with numbers of special 
significance. It is no surprise that scriptural numbers are reflected in 
the liturgical year and Christian worship. Just as the number one 
represents the unity of God, his Gospel, and his Church; just as 
four is found in the “four Gospels,” the four prophetic beasts in 
the books of Daniel and John’s Apocalypse, the four corners of the 
Earth, the four cardinal directions—north, south, east, west; just as 
twelve is found in the twelve tribes of Israel, the twelve apostles, 
and the crown of the woman of John’s Apocalypse—she wears a 
crown of twelve stars; just so does the number seven have many 
scriptural meanings. In particular, seven is directly tied to worship 
and an ancient sense of cosmic harmony.  

 Carefully read each of the next seven sentences. The 
number seven represents completion, for on the seventh day of 
creation God rested. The ancient Israelites worshipped and rested 
on Saturday, the seventh day of the week, as do the Jewish peoples 
today. In ancient Israel, every seven years slaveowners would free 
their slaves in a Jubilee year. Even outside scripture, seven was 
written into the movements of the heavens. Look outside at night 
every day for a week and you’ll see it takes seven days for each 
phase of the moon. Not aware of planets beyond Saturn, the 
ancient astronomer Ptolemy measured the movement of seven 
heavenly bodies—the sun, the moon, and five planets. The ancient 
world was very much aware of the importance of seven. Seven is all 
that anyone needs. Now, consider eight. Eight has the audacity to 
be one more than seven! It is extra. Therefore, in the Christian 
faith, the number eight often represents God’s superabundance for 
us. In short, seven is enough; eight is even more.  
  
 Indeed, the transition between seven and eight, between 
enough and much more than enough, is exactly the sort of thing 
God does to demonstrate his love for us. The Resurrection was not 
on the seventh day on the week—it was on the day after the 
seventh. It was on the eighth day. Because of the Sunday of Christ’s 
Resurrection, Christians moved worship to Sunday from the 
Saturday of Jewish observance. However, when you look at any 
given Sunday, it is not just the eighth day. It is also the first day. 
Therefore, the liturgical meaning of eight is tied up with the 
meaning of the number one, which certainly indicates God, his 
Gospel, and his Church in their unity. From a scriptural and 
especially a liturgical frame of mind, the number eight means God’s 
superabundance, it means renewal, and it means a new creation.  

(Continued on next page) 
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         Lux Vera 
 The importance of eight as the new creation also relies on 
the doubling of the number four. Doubling is extremely scriptural. 
Just as there are two Testaments and two fulfillments of every 
prophecy and two sets of fourteen generations in Christ’s 
genealogy, there are two worlds in the plan of salvation. There is 
here; there is hereafter. (Literally “here, after”—this is not an 
accident!) For the world, God has ordained four cardinal directions. 
four natural virtues, and the four texts we call gospels, though there 
is only one Gospel. The number four is the number of our world, 
the old world; the doubled four is the number of the new world, 
where the elect are forever resurrected to life.  
 
 Why is eight so important? We are back to the third-
grader’s answer: Eight is one more than seven. Another can chime 
in: It is also four plus four. What better to do on Sundays than to 
reflect on the new creation at the end of time, the new renewal 
Christ gives us in the sacraments, the resurrection of all believers, 
and the extra and superabundant mercy of God for sinners? God 
gives more than we need. This is why we commemorate Sundays. 
This is why we commemorate octaves.  
 
 Traditionally, the liturgical calendar was full of octaves for 
particularly momentous feasts. These momentous feasts were 
worthy of particular consideration and reflection for all the faithful. 
In a special way, octaves represent that the presence of God, the 
action of God, is always greater than we can imagine. Even now, 
there remain at least a few octaves in the Missale Romanum of 1969: 
Christmas, Easter, and Pentecost. Feasts with octaves last not just 
one day but a week and a day. These feasts last not “just long 
enough”—they last even longer.  
 
 If you’re having trouble picturing what “a week and a day” 
looks like, it’s as simple as this: The octave day of any feast is the 
same day of the week as the feast itself. If Christmas falls on a 
Friday as it does this coming Christmas, then the octave day of 
Christmas would fall on the very next Friday. In the same way, 
Easter and, yes, Pentecost both enjoy elongated octave-day periods. 
The Octave Day of Christmas, once the Feast of the Circumcision 
of the Lord, is now the Solemnity of Mary. The Octave Day of 
Easter, once popularly known as “Low Sunday,” is now Divine 
Mercy Sunday. In the Latin Church, the Octave Day of Pentecost is 
Trinity Sunday. (Eastern Catholics—from Eastern Europe, the 
Middle East, and elsewhere—do not have a calendar identical to 
ours.)  
 
 If you interpret Trinity Sunday as continuing and 
completing the octave of Pentecost, then Trinity Sunday is a final, 
superabundant day set aside to reflect on the coming of the Holy 
Spirit into the life of the Church. Just as Pentecost closes the Easter 
Season, so does Trinity Sunday, as a continuation of Pentecost. 
From this view, it is called Trinity Sunday because it reflects that the 
fullness of God’s presence—which in these matters is always 
superabundant—was finally revealed in human experience. When 
Jesus spoke of the coming of the Holy Spirit, who could imagine 
what it would be like? Who would have imagined the rushing of 
wind in an upper room, of the tongues of flame that came down on 
Mary and the Apostles? On Pentecost, the coming of the Holy 
Spirit was revealed to the Church. It was more than we could have 
hoped for. Because God came to found his Church, we sinners all 

are given a way to be forgiven beyond seven times seven times, at 
least until death. Indeed, Pentecost was once thought so significant 
that Sundays between Pentecost and Advent were reckoned as 
Sundays After Pentecost. In revealing the Trinity, God gives us 
even more than his Church. Now, we do not just know the Father, 
and we do not just know the Father and the Son, but we now know 
the Father and the Son and the Holy Spirit. Pentecost ends its 
octave with Trinity Sunday because it was the moment that we 
knew the three persons in one God. But this comment is difficult: 
How can three be one? Isn’t this a contradiction? The dogma of the 
Trinity states that no, it is not a contradiction; yes, it is possible; yes, 
it must be believed by all who call themselves Christian.  
 
 The Church has maintained this teaching with some fervor 
even into the present day. For example, in denying the doctrine of 
the Trinity, a baptism is not just illicit but invalid. Consider this 
again: In denying the doctrine of the Trinity, a baptism ceases to be 
the Sacrament of Baptism. The Church recognizes nearly any 
attempt at Christian baptism, but an active denial of the Trinity 
makes for an irreconcilable failure to confer baptism, the sacrament 
of faith. Even those who prefer to think of Trinity Sunday as the 
Octave of Pentecost might consider this day an opportunity to 
reflect on what the doctrine of the Trinity. Because the Trinity is 
God himself, it is surely its own reward.  
 
 The doctrine of the Trinity is this: There are three persons 
in one God: the Father, the Son, and the Spirit. The Father is 
neither the Son nor the Spirit. The Son is neither the Father nor the 
Spirit. The Spirit is neither the Father nor the Son. However, the 
Father is God. The Son is God. The Spirit is God. No person of 
the Trinity thinks or acts without thinking or acting in accord with 
the other persons of the Trinity. They are never separated, but they 
are also never parts of a whole. They are never ways of being God. 
They are equal in every way but that they relate to each other 
differently. In Latin theology, the Father begets the Son, the Son is 
begotten by the Father, and the Spirit proceeds from the Father and 
the Son, or the Father through the Son. These happen from all 
eternity, without beginning or end, “before” creation itself. This 
means that, in the words of Frank Sheed’s classic Theology and 
Sanity, the Trinity is the “innermost life of God.” To whom do you 
share your innermost life? Is it not someone you consider most 
precious, someone whom you love beyond all other creatures? God, 
in his superabundance, entrusted us with some small glimpse of his 
innermost life. That he shared this is another expression of his love.  
 
 Through a theological principle called attribution, we may 
speak of the Father and the Son and the Spirit doing one act for us 
or another. We may say, for example, that the Son saves. This is a 
way of talking about God. However, it must be emphasized that, 
while the Father, the Son, and the Spirit are distinct, they are not 
separate. Whenever any one divine person acts, the other two act in 
accord. When one divine person thinks, the other two think in 
accord. It is appropriate to say that they all share the same divinity 
and the same glory.  The Preface of the Most Holy Trinity, 
originally written for this feast, says as much:  
  

(continued on next page) 
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         Lux Vera 
It is truly right and just, our duty and our salvation, 
always and everywhere to give you thanks, 
Lord, holy Father, almighty and eternal God. 
For with your Only Begotten Son and the Holy Spirit 
you are one God, one Lord: 
not in the unity of a single person, 
but in a Trinity of one substance. 
For what you have revealed to us of your glory 
we believe equally of your Son 
and of the Holy Spirit, 
so that, in the confessing of the true and eternal Godhead, 
you might be adored in what is proper to each Person, 
their unity in substance, 
and their equality in majesty. 
For this is praised by Angels and Archangels, 
Cherubim, too, and Seraphim, 
who never cease to cry out each day, 
as with one voice they acclaim, 
“Holy, Holy, Holy...” 

 
 So great was our right devotion to the Trinity that, in the 
Roman Rite, a version of this preface eventually became standard 
for a period of about 200 years, used on all Sundays without their 
own proper preface. It remains an option today. Likewise, it is 
fitting that in gratitude and praise so many other prayers of the 
Church call to mind each member of the Trinity—every Creed, 
every Gloria, every Glory Be, and nearly every preface at every 
Mass. The Eucharistic Prayer closes with, “Through him [the Son] 
and with him, and in him, O God, Almighty Father, in the unity of 
the Holy Spirit, all glory and honor is yours, forever and ever.” 
Hymns traditionally end in a verse called a doxology, which is 
precisely an act of praise of the Father, the Son, and the Spirit. 
Even the Sign of the Cross is an invocation of the Trinity: “In the 

name of the Father, and of the Son, and of the Holy Spirit.” It is 
perhaps fitting that a Sunday be set aside in gratitude for this 
dogma.  
 
 The origins of the feast can be traced back to a similar 
belief among several monastic communities in the Middle Ages. 
Dedicating their communities to the Holy Trinity, sometimes 
dedicating an altar to the Holy Trinity, these monks began locally 
commemorating the Holy Trinity as a feast. In the 11th century, 
popes began to comment on requests to raise a feast of the Holy 
Trinity to the universal calendar. However, precisely because so 
many prayers of the Church commemorated the Trinity, at first, 
popes declined requests to raise the feast to the Universal Calendar. 
It would have been redundant. As we have seen, Christian worship 
always invokes the members of the Trinity, often praying to the 
Father, through the Son, and in the Holy Spirit. Furthermore, it was 
thought that there was a danger to the faithful, who might begin to 
confuse the members of the Trinity or separate them. However, the 
14th-century Pope John XXII, seeing value in commemorating the 
teaching, raised Trinity Sunday to the Universal Calendar. In the 
West, it has remained the Octave Day of Pentecost ever since.  
 
 As an octave day commemorating the revelation of God’s 
inner life and the culmination of Easter, Trinity Sunday is itself a 
superabundant feast. It calls to mind the superabundant presence of 
God. It is a recognition of his innermost life. It is a celebration that 
God shares his innermost life with us through the Church and her 
sacraments. It is also, at least in part, a time to call to mind the 
mystery of the Trinity: in gratitude, in awe, in faithful wonder.  
 
Benjamin Baxter received his Master of Arts in Philosophy from the 
Dominican School of Philosophy & Theology in May 2020. 
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         Lux Vera 

The Solemnity of  Corpus Christi 
 The Solemnity of the Most Holy Body and Blood of the 
Lord is one of the Church’s great feast that not only celebrates a 
dogma of the faith that is simply believed, but also commemorates 
a reality with material, practical, and tangible consequences for our 
lives as Catholics. Receiving the Eucharist is the prominent and 
defining act of Catholic worship, and most of us attend Mass first 
and foremost for the opportunity to receive Christ in the Blessed 
Sacrament. Because of the centrality of the Eucharist to our 
Catholic faith, the Cathedral has decided to offer distribution of 
Holy Communion outside of Mass on Sundays to all those who are 
disposed to receive the Lord. As long as public Masses remain 
suspended, the Cathedral fully intends to make this opportunity 
available regularly.  
 
 The importance of the Blessed Sacrament, which we 
commemorate in a special way on this Solemnity, ought not be 
understated; indeed, its importance should be difficult, if not 
impossible, for a good Catholic to overstate. And while many well-
meaning Catholics assent to the Church’s teaching in theory, the 
practical effects and consequences of the teaching—which cannot 
be separated from the teaching without contradicting it—are often 
obscured in certain contexts. Concerns about the current COVID-
19 pandemic have understandably raised questions about how we 
have been distributing Holy Communion at the Cathedral, and we 
have received some correspondence asking us to slightly our way of 
doing things.  
 
 We have no doubt that these correspondences were 
written with good faith and sent in goodwill by people who love 
Christ, his Church, and his Sacraments. Nevertheless, it’s the 
Church’s duty to teach the faithful, and as we commemorate this 
great feast of the Blessed Sacrament, perhaps one epistolary 
correspondence between a local Catholic and Father Brandon can 
help remind us of what belief in the Eucharist demands. 
 
 Out of respect for privacy, the correspondent’s name has 
been redacted, and the letter has been slightly edited for clarity. 
 

Dear Fr. Brandon: 
 On Sunday [May 10], I tried to receive Communion at the drive-
through at the Cathedral. I had promised my mother, who I live with and 
who is 80, that I would not receive unless the priest was masked and 
gloved. I saw that the priest was masked but not gloved. I approached him 
and asked would he mind putting on gloves which I could provide? He 
refused and said he could not because “the Host is sacred.” I should have 
asked for further clarification but I was confused and so I just left without 
receiving (which broke my heart). I have asked my parish priest - is it 
sacrilegious to touch the Host with gloves? He told me no, that actually 
priests often have to use gloves in hospital settings. 
 And so, I am requesting that, this coming Sunday, we, the 
communicants, have the option of requesting that the priest be gloved, or if 
you could just ask them to be gloved. It seems to me that Jesus would want 
both things—for us to receive Him, and for us to receive Him under the 
safest conditions. It is safest for the priest to be gloved, because the priest 

could be infected and be asymptomatic. It’s not likely that he is infected, 
but there is a chance. And many of us are living in situations which make 
it unfeasible to take unnecessary chances, especially when the safety level 
could be increased. Please consider raising the safety level and thereby 
making more people comfortable receiving the Lord when they so ardently 
long for Him. Thank you for your kind consideration! 
 May God bless you abundantly! And thank you for providing the 
drive-through communion service. 
 
Most sincerely yours, 
S-. 

 
What follows is Fr. Brandon’s response.  
 

Dear S-., 
 It breaks my heart as well that you felt that you could not receive 
Communion. However, the Cathedral clergy did the right thing by 
distributing the Eucharist with bare hands and by insisting that those who 
receive in the hand do so directly, without gloves. While it is true that 
priests at times do use gloves in hospitals, and may priests give blessings 
while wearing appropriate protective equipment, they are still obliged to 
remove them when administering the Eucharist and Anointing of the Sick. 
Unfortunately, I believe that the priest who spoke to you was misinformed.  
 In the traditional Mass, bishops wore gloves as part of their liturgical 
vestments, but these were always removed before he began the Eucharistic 
prayer. Even the Pope had to remove his gloves. No person in the Church, 
not even the Pope, has the privilege of touching the Eucharist through a 
mediating barrier. This practice of directly receiving the Host, which is 
rooted in the Apostolic tradition and which has survived many plagues 
throughout the Church’s history, reflects our firm belief that the Eucharist 
is Christ himself.  
 Moreover, since we hold that Christ is fully present in each and every 
division and particle of the sacred species, the issue of properly purifying the 
hands of the priest/deacon, as well purifying as the vessels and altar cloths, 
also comes into play. When we distribute the Eucharist onto a mediating 
barrier, that barrier also must be purified like altar cloths (i.e., washed in 
water, with the runoff poured directly into the ground, or burned to ashes 
and then buried). Furthermore, the cloths and vessels used for Eucharistic 
purposes are supposed to be consecrated by a Bishop beforehand. These are 
non-negotiable practices which the Church upholds on account of reverence 
for Christ’s Body and Blood. As a result, the Cathedral clergy must 
continue distributing Holy Communion without gloves.  
 Finally, we at the Cathedral have always made clear that coming for 
Holy Communion at this time is strictly voluntary, and that we encourage 
all those who are sick or concerned about asymptomatic viral spread should 
stay home. Christ and his Church do not oblige the faithful beyond what is 
reasonable.  
 Making a Spiritual Communion from home enables you to receive a 
true participation in the Sacrifice of Christ, with a view towards receiving 
Him fully again when public Masses resume. A perfect, sincere act of 
Spiritual Communion gives you a true share in the sanctifying grace which 
comes from the Eucharist.  
 

(Continued on next page) 
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Please continue to pray for all of us as we seek new ways to minister to 
Christ’s people during this pandemic. Let us always trust in Christ, the 
reason for our hope, that His Body and Blood may soon be freely received 
by all who seek him with humble spirits and contrite hearts. God Bless! 
 
-Fr. Brandon 

 
 The response by Fr. Brandon expresses an articulate, well-
considered, and coherent understanding of the doctrine of the 
Eucharist. Unfortunately, as indicated in S’s letter, there are even 
some priests who, while not explicitly denying that Christ is fully 
preesnt in the Eucharist, nevertheless approve of practices which 
would seem to diminish that belief.  
 
 An aspect of Eucharistic doctrine to which Fr. Brandon 
refers (“Christ is fully present in each and every division and 
particle of the sacred species”) is known by the technical theological 
term “Eucharistic concomitance.” But what does this imply, 
practically speaking?  
 
 Simply put, it means that those who receive the Eucharist 
receive not a part of Christ, but the fullness of Christ himself. Thus, 
Bob does not receive less of Christ if he eats a smaller host, and 
Kristi does not receive more of Christ if she takes a huge swig from 
the chalice. Gluten-free Gary receives the Lord through the cup 
alone just as much as Alcoholic Alex receives Christ in the Host 
alone. The Lord Jesus Christ, by whose glorious Ascension has 
been taken from our sight and whose substance is no longer bound 
through the normal accidents of bodily human existence, is fully 
present in his Body, Blood, Soul, and Divinity to all his faithful in 
the consecrated species of bread and wine. 
 
 With this understanding, it should be clear why the 
Church commands her ministers to be diligent in handling the 
sacred species and in purifying the sacred vessels. Individual 
fragments of the Host and every drop from the chalice are the 
mode of Christ’s full and undivided presence on earth; thus, to 
avoid sacrilege, the Church enjoins us to appropriately and 
reverently care for the Eucharist, and when necessarily, to solemnly 
dispose of the sacred species through strict methods of purification.  
 
 Saint Francis of Assisi’s love for the Eucharist can only be 
understood through this same concern for both the sacred species 
and the vessels by which they are handled. In a famous letter to 
clerics, he admonished them severely for failing to take care of the 
Body and Blood of Christ and neglecting the holy vessels and cloths 
associated with the Eucharist. 
 

But let all those who administer such most holy mysteries, especially those 
who do so indifferently, consider among themselves how vile are the chalices, 
corporals, and linens where the Body and Blood of our Lord is sacrificed. 
And by many it is abandoned in vile places and miserably carried, 
consumed unworthily and administered to others indiscriminately… Shall 
we not by all these things be moved with all piety when the good Lord 
Himself places Himself in our hands and we handle Him and consume 
Him daily in our mouths? Are we unmindful that we must fall into His 
hands? Let us then at once and firmly correct these faults and others; and 
wherever the most holy Body of our Lord Jesus Christ may be improperly 
reserved and abandoned, let it be removed, placed and enclosed in a 

precious place… And we know that we are bound above all to observe all 
these things by the precepts of the Lord and the constitutions of holy 
Mother Church. And let him who does not do so know that he must 
render an account in the presence of our Lord Jesus Christ on Judgment 
Day. 

 
 Less than 40 years after Francis’s death, Pope Urban IV 
instituted the Feast of Corpus Christi for the universal Church, and 
he commissioned Saint Thomas Aquinas to compose the liturgical 
texts for both the Divine Office and the Mass of the day. It is from 
these texts of Saint Thomas that we received the great Latin 
Eucharistic hymns which we often sing in honor of the Blessed 
Sacrament. The most famous of these hymns is Pange Lingua 
Gloriosi, whose last two verses (beginning with “Tantum ergo 
Sacramentum”) are frequently heard at the end of Eucharistic 
Adoration. I’ll conclude this brief reflection on the Solemnity of 
Corpus Christi by referring to another hymn of Saint Thomas 
which has, regrettably, fallen into widespread disuse, but is still 
permitted as an option during Mass itself. 
 
 The sequence hymn Lauda Sion Salvatorem, sung before the 
Gospel, is one of the great jewels of medieval Latin poetry, a 
shining testament to both Saint Thomas’s theological genius and his 
poetic talent. The hymn itself, tightly structured, rhymed, and 
metered, essentially presents the full Eucharistic doctrine which he 
meticulously articulated in his Summa Theologiae III, q. 72-77, in the 
form of a lovely nursery rhyme, without diminishing the importance 
or complexity of the doctrine. As a result, any sound commentary 
on the whole hymn could fill a while book (for which we 
recommend A Gift of Presence: The Theology and Poetry of the Eucharist in 
Thomas Aquinas by Jan-Heiner Tück). Therefore, I will only mention 
two of Lauda Sion’s latter stanzas, which nevertheless provide more 
than enough food for thought on the notion of Eucharistic 
concomitance [with my own close translation added]. 

 
 This is the faith which illumined Saints Francis and 
Thomas Aquinas, and this is the faith which we at the Cathedral are 
proud to profess. On this Solemnity of Corpus Christi, may we all 
better appreciate the ineffable mystery and immeasurable gift of the 

Eucharist, Who is Jesus Christ himself.  •  J.B. 

Fracto demum Sacramento, 
Ne vacílles, sed memento, 
Tantum esse sub fragmento, 
Quantum toto tegitur. 
 
Nulla rei fit scissura: 
Signi tantum fit fractura: 
Qua nec status nec statura 
Signáti minuitur. 
 

When the Sacrament is broken 
worry not, but remember that 
Christ is as much in the fragment  
as in the whole conjoined.  
 
Nothing is diminished 
in the breaking of the Sacrament  
since neither its status nor its stature  
is diminished in the signs. 
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John the Baptist/Roman Protomartyrs 
 

 In the Roman Martyrology, we find the following as the 
first entry for June 24: 

 If we pay close attention to Luke’s infancy narrative, we 
know that at the time of Gabriel’s visit to Mary, Elizabeth was al-
ready six months pregnant with John; hence, the placement of this 
feast six months before Christmas. 
 
 An ancient sermon attributed to Augustine gives a beauti-
ful interpretation of the dates of the births of Christ and the Bap-
tist. As he reflects on the significance of sacred time, he points to 
the connection (valid at least in the northern half of the world, the 
hemispherical context of biblical revelation), between John’s birth 
in the heat of summer and Christ’s birth in the dead of winter. In 
the Fourth Gospel (3:30), the Baptist says said of Christ, “He must 
increase, I must decrease”. 
 
 As a backdrop to that statement, remember that John’s 
preaching was so charismatic, so forceful, and so persuasive that 
many thought him the Messiah. When Christ asked the Apostles, 

“Who do people say is the Son of Man,” they responded, “Some 
say John the Baptist…” (Matthew 16:13,14). Yet John is the first to 
deflect attention away from himself: “Another greater than me is 
coming… I am not worthy to loosen his sandal”; “I am the voice 
crying in the desert, ‘Ready the way of the Lord!'”; “Behold the 
Lamb of God! Behold him who takes away the sins of the world!”. 
In the aforementioned pseudo-Augustinian sermon, we find: 
 
 “It is necessary for him to grow, but for me to diminish.” 
The one grew on the Cross, the other was diminished by the 

sword. Their deaths have spoken of this mystery, let the days do so 
too. Christ is born, and the days start increasing; John is born, and 
the days start diminishing. So let man’s honor diminish, God’s hon-
or increase, so that the honor of man may be found in the honor of 
God. 
 
 The original Greek (ἐκεῖνον δεῖ αὐξάνειν, ἐμὲ δὲ 
ἐλαττοῦσθαι), as often occurs when dealing with English renderings, 
reveals a profundity of meaning apparent to the ancients but ob-
scure to us. Where we see the word “must” (“he must increase, but 
I moreover must decrease”), we discover the underlying Greek 
word δέω, which in the literal sense denotes “binding,” as Odysseus 
was bound by his men to the mast of his ship. The sense of the 
word “must” is greatly intensified, almost as if John refers to the 
irrevocable destines of both himself and of his cousin.  
 

(Continued on next page) 

Nativitas sancti Joannis Baptistae, 
Praecursoris Domini, ac sanctorum 
Zachariae et Elisabeth filii, qui 
Spiritu Sancto repletus est adhuc in 
utero matris suae. 
 

The birth of Saint John the 
Baptist, Forerunner of the Lord 
and son of Saints Zecharaiah and 
Elizabeth, who while still in the 
womb of his mother was filled 
with the Holy Ghost. 



19 

 

     Lux Vera 

 

 After the Forerunner’s commemoration, the Martyrology 
continues with a hefty and moving citation:  
 

  
 This account is no florid hagiography written by Christians 
with the aim of exaggerating their tribulations; here, the Martyrolo-
gy has borrowed, almost word for word, from the chronicles of 
Publius Cornelius Tacitus (see his Annales 15:44), the illustrious 
Roman senator and historian, who lived while the persecutions took 
place. This corroboration from such a trustworthy non-Christian 
source, coupled with the tombs of the martyrs, supplies us with 
breathtaking proof of the heavy cross borne by the early Church. 

 
 How brutal, how terrifying, how unbelievably horrid the 
experience of that first Christian generation in Rome, when the 
violent storm of Imperial persecution threatened to snuff the smol-
dering sparks of the Faith! That the Church in her infancy survived 
such a perilous deluge of madness is surely a powerful testament 
not only to the courage of those who passed on the faith and died 
professing it, but also to the truth of the faith itself. Nobody dies 
for what they know to be a lie, but one will readily die for the truth; 
the belief in Jesus Christ, so foreign and so new, brought by the 
Apostles to the Jews of Rome who were already outsiders, inspired 
in those who accepted the Gospel a radically firm belief in the Pas-
chal Mystery. These first Christians knew full well the risk of ac-
cepting Christ, for it meant even greater ostracization from civil 
society and possible death; and yet they received the Lord unto the 
shedding of their blood. They knew Jesus to be “the way, the truth, 
and the life” and so resolutely followed his path into eternity. 
 
 Pope Francis frequently points out that the Christian mar-
tyrs of today are more numerous than those of the first years of the 
Church. While this is statistically true, it cannot diminish the special 
place of the first martyrs. Christians of today have the blessing of 
living in a world where Christ has been preached for thousands of 
years and on every continent; we have seen the Church alive and 
well in the age of religious liberty. If we consider Christ’s example 
as far removed from our time and far above our frailty, we still have 
the example of countless saints and martyrs, right up to our genera-
tion, who show us that even human frailty can conquer the tempta-
tion to deny the Lord. 
 
 The first martyrs of Rome, on the other hand, had no 
other example than Christ himself; even they were killed before 
Peter and Paul (ante Apostolorum necem; perhaps regrettably, in the 
revised Roman Calendar, the feast of the Roman Protomartyrs is 
transferred to 30 June, robbing it of its historical character). They 
had never witnessed the Church in all her temporal glory spread 
across the globe, for their Church was one that lived under the 
shadow of a sword. The unfathomable courage and strength of 
faith displayed by these nameless saints who had not the benefit of 
modern Christians should serve as a stern wake-up call to the luke-
warm Christians of today. 
 
 By all human calculations, the Christian community in 
Urbe should have been extinguished. Within five days of this mass 
murder at the hands of Nero, Peter and Paul would endure their 
final trials (hence 29 June as the Feast of Sts. Peter and Paul), leav-
ing the Church of Rome decapitated. Yet, as Tertullian would later 
write, sanguis martyrum semen Christianorum est— and like the seed 
which goes into the ground and dies, the from the blood of the 
martyrs grew a Church ever more abundant, ever more fruitful. 

 
Saint John the Baptist, pray for us! 
Holy Roman Protomartyrs, pray for us! 
 

•  J.B. 

Romae commemoratio sanctorum 
plurimorum Martyrum, qui a Nerone 
Imperatore, ut a se incensae Urbis 
odium averteret, calumniose accusati, 
diverso mortis genere jussi sunt 
saevissime interfici. Horum siquidem 
alii, ferarum tergis contecti, laniatibus 
canum expositi sunt; alii crucibus 
affixi; aliique incendio traditi, ut, ubi 
defecisset dies, in usum nocturni 
luminis deservirent. Erant hi omnes 
Apostolorum discipuli, et primitiae 
Martyrum, quas Romana Ecclesia, 
fertilis ager Martyrum, ante 
Apostolorum necem transmisit ad 
Dominum. 
 
 
 
 

At Rome, the commemoration 
of the many holy Martyrs, who, 
having been calumniously 
accused by the Emperor Nero 
such as to avoid the City’s anger 
upon himself, were consigned to 
die by various types of savage 
deaths. Some were sewn to the 
skin of wild beasts and given to 
dogs who tore them apart; 
others were crucified; and others 
were thrown into fire, so that, 
when the day had ended, they 
served as fuel for the nocturnal 
lights. These were all disciples of 
the Apostles and the first of the 
Martyrs, which the Roman 
Church, that fertile field of 
Martyrs, sent to the Lord before 
the death of the the Apostles. 
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 The Church has borne the scars of strife and schism ever 
since Judas dipped the morsel into the dish, and even under the 
weight of persecution, malcontents have always found ways to 
disturb the tranquility of order which one ought to enjoy in Christ. 
Often, when the fervor of apocalyptic heat is cooled by a seemingly 
incessant eschatological deferral, the impulse toward finding a new 
revelation, a new incarnation, tempts men to rush into the vacuum 
and take the mantle of prophecy upon themselves. One thinks of 
Eli, Paul Dano’s character in the 2007 film “There Will Be Blood,” 
whose “Church of the Third Revelation” functions as a new locus 
for unfulfilled apocalyptic expectations for unwitting, but perhaps 
sincere, believers. Whether or not Eli’s “church” was always a front 
for his own gain, or whether its initial success fostered his vicious 
descent to perdition is a question for another time. The more 
foundational and pernicious error lies in the fact that Eli--like 
generations of many would-be prophets after him-- quite explicitly 
deny the finality of the “second revelation,” that is, the definitive 
nature of the “new and eternal covenant” in the Blood of the Lord. 
 
 Eli meets his violent end at the hands of Daniel Day-
Lewis’s character, after the latter forces the errant pastor into a 
humiliating confession of his hypocrisy. Begging for money as 
much as for his life, Eli suffers an ignominious death, his futile 
attempts to dodge his killer reminiscent of the panicked 
gesticulations of those struck by an earthquake. Indeed, one could 
say that the film’s iconic final scene shows a deadly seismic event in 
which Eli, his feet tossed about the shifting ground of subjective 
revelation, succumbs to his own sin of unbelief-- notably, without 
imploring the assistance of Almighty God (already denounced as a 
“superstition” for the sake of mammon) at the hour of death. 
 
 Assuming oneself a conduit of a new revelation is no new 
phenomenon in the history of the Church. In the late second 
century AD, a man named Montanus began claiming the gift of 
prophecy; with public displays and strange utterances, Montanus 
and his followers claimed to be possessed by the Holy Spirit, and 
when their speech could be deciphered from its usual babbling, they 
spoke as God in the first person, saying “I am the Father and the 
Son and the Holy Ghost,” not “thus says the Lord,” as in the 
received tradition. More like the oracles of Graeco-Roman antiquity 
than the prophets of Israel, the Montanists set their movement in 
opposition to the bishops, fancying themselves fontes revelationis 
unassailable by even the pronouncements of the Apostles’ 
successors--a leitmotif tragically repeated too many times since. This 
new movement, called “the New Prophecy” by its adherents, split 
the Church for many generations, only passing into obscurity 
sometime in the late fourth century, save a few pockets of mostly 
negligible resistance which endured even into the ninth century. In 
the meantime, however, many prominent Christians, like Tertullian, 
succumbed to the Montanist allure.  
 
 From its beginnings in Phyrgia in Asia Minor, the New 
Prophecy spread rather quickly to churches across the Empire: 
Christians in Carthage, Lyons, Jerusalem, and Rome, among others, 

were each compelled to address the problem of Montanism. 
Around the year 200 AD, a dispute between an orthodox cleric and 
a Montanist--possibly taking place in the presence of Pope Saint 
Zephyrinus himself--shows very clearly the fault lines between the 
New Prophecy and the Catholic Church. Unfortunately, we have no 
full record of all things which the disputants, a priest of Rome 
named Gaius and a Montanist named Proclus, discussed; 
nevertheless, the fragmentary evidence recorded by Eusebius of 
Caesarea provides just enough insight into the relationship between 
the followers of Montanus and the rest of the Church. In the course 
of the debate, Caius is said to have announced, 
 

But I can show the trophies of the apostles. For if you go 
to the Vatican hill or the Ostian way, you will find the 
trophies of those who laid the foundations of this Church. 
(Eusebius, History of the Church, Book II, Ch. 25, n. 7). 

 
 The word “but,” (de in the Greek), implies that Caius was 
rebutting some Proclean claim, but the immediate context in 
Eusebius leaves no hints as to what this claim might be. One needs 
to skip forward, to Book III, Ch. 31, n. 4, where Eusebius again 
refers to the dispute between Caius and Proclus, this time quoting 
Proclus as referring to the tombs of the Apostle Philip and his four 
prophetess daughters (cf. Acts 21:8-9) in Hieropolis (in Phyrgia, 
whence Montanus came).  
 
 The deduction should be clear: Proclus, although 
convinced of Montanist private revelations, still made an effort to 
link their movement to more revered authorities, in this case, Saint 
Philip and his prophetess daughters. The rebuttal of Caius, 
however, was understood by Eusebius (and the rest of the orthodox 
party with him) as a powerful response; indeed, since the debate 
occurred in the City where Peter and Paul taught and died, one can 
discern the sense of vindication which Caius must have inspired in 
the Roman faithful who held fast against the New Prophecy.  

(Continued on next page) 
  

The Solemnity of  Sts. Peter & Paul 
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 But let us return to the strange phrase of Caius: “the 
trophies of the apostles.” Clearly, his mention of the Mons Vaticanus 
and Via Ostiense refers to the tombs of Peter and Paul; yet the fact 
that he describes them as “trophies” and not “tombs” (as Proclus 
called the burial places of Philip and his daughters) is a subtle yet 
revealing key to the heart and mind of the orthodox believer. For 
trophies in the ancient world were a far cry from the trophies of our 
time, nothing like the puny Oscar, Emmy, or Dundie awarded for 
doubtlessly epochal achievements like “Best Actress in a Leading 
Role, 1999” or “Whitest Shoes.” Rather, the ancient trophaeum was 
properly a large public monument erected in honor of a military 
commander after a decisive victory against Rome’s enemies. Unlike 
their Greek antecedent, the tropaion (built on the battle site itself), 
the Roman trophaeum was built in the Urbs, crowning the 
commander’s triumphant return to the imperial capital.  
 
 For example, the Column of Marcus Aurelius (built for the 
man who put Christians to the sword en masse as Montanism began 
to sunder the Church), the Arch of Titus (honoring the general who 
pacified Palestine and destroyed the Second Temple), and the 
Augustan Obelisk (erected in the Circus Maximus to commemorate 
Octavian’s conquest of Egypt, but in Piazza del Popolo since 1587) 
were prominent trophea known to Romans in the time of Caius and 
Proclus. By contrast, the grave of Peter (a hastily-dug pit beside an 
already-extant small mausoleum near Nero’s Circus) and the tomb 
of Paul (a simple sarcophagus in the midst of a vast cemetery) were 
in comparison insignificant displays, dwarfed by the larger-than-life 
trophies of Caesars and generals, known only to the poor and pious 
Christians who huddled in secret to venerate the relics.  
 
 Yet Caius, with the whole Church, insists: these humble 
graves, much like the one in the garden near Golgotha, are the real 
trophies. These are the true monuments honoring the first milites 
Christi, eternal testaments to the victory gained by the apostles who 
ran the race, fought the good fight, kept the faith, and received the 
imperishable crown of glory. For since Christ transformed death 

into the means of life eternal, Peter and Paul, by dying with Christ, 
share a place of honor in the celestial triumphal procession.   
 
 This attention to the material, bodily aspect of the 
Christian faith implicit in the veneration of apostolic tombs was 
somewhat lacking in the New Prophecy. Now, the Montanists may 
not have espoused the full anti-materiality of gnosticism, and 
Proclus himself appealed to the Apostle Philip; but this seems a 
mere rhetorical move, an accidental concern invoked in a polemical 
context. The defining characteristic of Montanist prophecy--a 
perceived possession by the Holy Spirit which overrode the 
possessed’s normal sensory and bodily faculties--suggests a negative 
view of the body foreign to those who steadfastly clung to the 
orthodox bishops and priests, that is, to men empowered by the 
laying on of hands, in an unbroken tactile-spiritual lineage to the ex-
Sanhedrin man beheaded on the Ostian Way or to the fisherman 
interred behind Nero’s Circus.  
 
 Certainly the early Christians were far more “body-
positive” than their Montanist foes, and those who ascended after 
Peter to the Roman episcopacy were always mindful of the concrete 
mediations through which they received the ministerial burden. 
Quite literally “following him into the grave,” many of Peter’s 
immediate successors, although martyred across the Tiber along the 
Via Appia, were brought by the faithful to the Vatican hill for burial 
iuxta trophaeum principis Apostolorum, their physical closeness to Peter 
a  manifestation of their spiritual adherence to the Rock of the 
Church. Devotion to Peter and Paul was well-attested in the texts of 
the earliest Christians, and an exercise of Roman primacy over a 
church beyond the seas was already shown in the letters of Saint 
Clement, within living memory of the apostles. Less than two 
centuries later, Caius’s invocation of Peter and Paul seems to have 
exposed the absurdity of Proclus’s appeal to Philip, when Proclus 
himself belonged to a sect which tended to diminish the normativity 
of apostolic witness. 

(Continued on next pagee) 
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 This suspicion of the body and concomitant skepticism of 
apostolic authority binds nearly all the opponents of orthodox faith, 
from the gnostics and Montanists to the tens of thousands of sects 
who today manifest the dissolution wrought when Christian 
reflection concedes too much to late-modern and postmodern 
assumptions. But those who through the ages followed Peter and 
Paul (and thereby followed Christ) teach us a different lesson: that 
trusting in men who remain in the Lord, usque ad mortem et sanguinis 
effusionem, means trusting in the Lord himself.  
 
 But what do the apostles themselves teach us?  
 
 Both apostles, decades before their final witness of faith, 
were possessed of a sort of bravado, a secure self-understanding 
that occluded their vision of things heavenly. In Matthew’s Gospel 
alone, Peter appears sixteen times; one episode is the famous 
confession at Caesarea Philippi, while the other fifteen show fifteen 
instances of un-rock-like vacillation which earned the scathing 
condemnation of the Lord. Paul, who once stood in proud 
judgment as Stephen gave his life for the Gospel, brandished his 
sword and hurried to Damascus, that he might stamp out the 
flickering sparks of the Spirit there. But it was the Lord himself who 
taught them without overtaking them, who empowered them to 
speak his words but in their own voices, who allowed them to 
participate, body and soul, in the proclamation of the Kingdom. 
Thus Paul could later say without any contradiction, “I am crucified 
with Christ, nevertheless I live; yet not I, but Christ lives in me.”  
 
 From Christ they learned humility, and from them let us 
learn the same. “In the same way,” writes Peter, “youths, be subject 
to the elders. Humility towards one another must be the garment 
you all wear constantly, because God opposes the proud but 

accords his favor to the humble.” We who are still young sucklings 
in the bosom of our venerable and ancient mother the Church 
ought to hold fast to her ministers, our elders, who through the 
laying on of hands have received from the apostles the power to 
bless, consecrate, and govern the flock entrusted to their care.  
 
 There is no “New Prophecy,” no “Church of the Third 
Revelation,” no recycled neo-Montanist doctrine that can make 
present the glories of the eschaton. Rather, through the Incarnation 
and Paschal Mystery, God is already truly present in the world—in 
the sacraments, in assembly of the faithful, in the Church’s 
ministers who unite the whole People of God in the mystery of his 
Body and Blood. The apostles and their successors, despite any 
personal un-rock-like vacillations, remain our necessary mediators 
of the grace of God, and it is through them that the Church in 
every corner of the earth remains rooted in Christ, the cornerstone.  
 
 The stories of Judas, Montanus, Proclus, and every other 
person who has fallen from the apostles repeats itself in every age 
whenever a “New Prophecy” or “New Church” arises, only for it to 
fade into the oblivion of even more schisms. But our Church, the 
Church which Christ founded on the Apostles who sanctified 
Rome by their blood, has survived every war, plague, schism, and 
conflict of the past two thousand years. This is why, when our own 
contemporaries ask why we remain Catholic, or where the authority 
of our Church comes from, we can still raise our heads with the 
confidence of Caius and say:  
 

“I can show you the Trophies of the Apostles. For even today, 
if you should go to the Vatican Hill or the Ostian Way, there 
you will still find the Trophies of the most glorious Apostles 

who founded our Church of Rome.”  •  J.B. 
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•  Take to Appoint. 
•  Respite for Families  
 VisitingAngels.com/Alameda 

(510) 269-2999
Andrew Slakey

Owner & Parishioner

  
 
 
 
 
 

 
 

 
 

 

• Tortillas
• Tostadas
• Corn Chips
• Nixtamal

• Masa for Tamales

3809 Foothill Blvd
510-536-1200

lafincatortilleria.com

Family owned and operated since 1916
(510) 644-0260 • ljkruse.com

Family caregivers needed for online research study.  
Complete daily diaries. You will be paid for your time. 

Daily Reflections of Dementia Caregivers Study 
www.caregivingresearch.org/daily-reflections 

210-560-3075  @CaregiverLab 

Cathedral of 
Christ the Light

Mausoleum
Start planning today:

Funeral | Cremation | Family Estates

(855) 894-6540 | cfcsoakland.org
Call to inquire about available discounts.

Serving all faiths throughout the Bay Area!
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Local Attorneys
Who Work For You!

<	Workers’ Comp
<	Personal Injury
<	Business Law

FETTNER & LEMMON, INC.
Free Consultation / Se Habla Español

510-451-7128

Contact Kathryn Dickens to place an ad today! 
kdickens@4LPi.com or (800) 950-9952 x5809


